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The following paper is an analysis of the relationship between the siaramgama-
samadhi (B =%) and the pratyutpanna-buddha-sammukhavasthita-samadhi* (%% =
k= pratyutpanna-samadhi) as described in the Mahaprajiiaparamita-sastra (K55 i
=MPPS). Although there are a variety of samdadhis in Mahayana Buddhism, these two are
regarded as being important in the bodhisattva path to enlightenment. This point of view
is related to the thought of Tanluan (&%) because The Continued Biographies of Eminent
Monks (i f41z) mentions that the MPPS had a large influence on him?.

Although the pratyutpanna-samadhi appears in a large number of Mahayana sutras
and commentaries, it 1is mainly expounded in the Pratyutpanna-buddha-
sammukhavasthita-samadhi-siitra, which exists in four Chinese and one Tibetan
translation®. The pratyutpanna-samdadhi means a meditation in which the buddhas of the
present stand before oneself. This samadhi has had great influence on Pure Land schools
in China and Japan and has as its objective the visualization of buddhas, particularly the
Buddha Amitabha. There are many studies regarding this siitra and samdadhi, including
Akanuma and Harrison of whom both pointed out the relation between the perfect wisdom
and this samadhi.*

The Siiramgama-samadhi, also translated as Bk =B or {diH =S, is interpreted as
“the Concentration of Heroic Progress” which enables a tenth stage bodhisattva or a
buddha to overcome every obstacle and bring about the salvation of sentient beings, that

1s an important aspect of the Mahayana bodhisattva. It is called Heroic Progress because

! This is the Bhadrapalasiitra known by a Tibetan translation entitled Da Itar hyi sans rgyas mion sum du
b€ugs pahi tin ne hdzin = Pratyutpannabuddhasammukhavasthita-samadhi. cf. Lamotte 1969, 430 and
Chodron 2001, 346.

2 MR PR MEATES . T2060, 470a16. This can be seen in his main work, Commentary on the Treatise
on the Pure Land (&5 R &L E5E) of. Soma2002

3 The recent research about the text is coordinated by Nonin 2018 43-53
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whoever possesses it goes everywhere in the manner of a hero without meeting any
resistance, or because it is practiced by those heroes, the Buddhas and bodhisattvas’. This
samddhi is mainly expounded in the Siramgamasamadhi-sitra, which exists only in one
Chinese translation by Kumarajiva (344-413/350-409). This text has been translated by,
for example, Lamotte®.

MPPS is a commentary about Mahaprajidparamitd-sitra (FEFRE M #ER) and
both were translated by Kumarajiva®. Since no Sanskrit version has survived, there are
several problems surrounding it, such as its authorship or the year of creation, as many
scholars have already pointed out®. The distinctive structural features of the MPPS are
that the first chapter takes up one third of the work (34 of the 100 scrolls) and that it gives
a word-byword analysis of many Buddhist terms. The MPPS develops a distinctive
discourse about the practice of a Mahayana bodhisattva on the basis of the philosophy of
Sinyata. According to the MPPS, a Mahayana bodhisattva obtains the certainty that
dharmas do not arise (anutpattikadharmaksanti) and, as an avinivartaniya or ‘“non-
retrogressive” bodhisattva, brings about the salvation of sentient beings.

The pratyutpanna-samadhi in the MPPS is based on the Pratyutpanna-buddha-
sammukhavasthita-samadhi-siitra and also means seeing the present buddhas. But this
samadhi is given as one of the conditions to attain avinivartaniya. The close relationship
between the stage of avinivartaniya and the pratyutpanna-samadhi have already been
mentioned ' . On the hand, the MPPS does not discuss the Saramgama-samadhi
concretely like the pratyutpanna-samadhi, but nevertheless this samadhi is described as
arepresentative Mahayana samdadhi. This attitude to this samadhi is based on the passages
in Mahaprajiiaparamita-sitra *2. In the MPPS, both of these two samdadhis considered to
belong to the same Mahayana path to enlightenment. It is thought that these two samadhis
are placed on the way to follow the Mahayana path to enlightenment. However, there are
still several points that are unclear regarding the relationship of these two samddhis. In
this paper, their relationship as understood in the MPPS will be considered in order to

understand the bodhisattva path of practice described in this text.

1.The pratyutpanna-samadhi and the siaramgama-samadhi in the MPPS

7 Lamotte 1965, 16 and Sara Boin 1998, 1

8 cf. Sanae 1930, Lamotte 1965 and Shioiri 1990.

% cf. T2145,75b 9-18. In addition, there are a lot of omission of words and phrases.
10 ¢f. Higata 1958, Lamotte 1970, Yinshun1993 and Takeda 2005.

11 Takeda 2005, 180-187.

12 ¢f. T223, 251a and T1509 398c.



First, the MPPS explains the relationship between the pratyutpanna-samadhi and

the siuramgama-samadhi in the following way.

Here [in the Prajiiaparamita-sitra], it is a matter of much higher things, namely, the meditative
stabilizations (samadhi):

What are these concentrations?

1) [The concentrations of the arhats and pratyekabuddhas], from the three concentrations of
emptiness, etc. (Sunyata-samadhi) up to the diamond concentration (vajrasamadhi).

2) [The concentrations of the Bodhisattvas], from the concentration contemplating the Buddhas
of the ten directions (dasadigbuddha-samadhi) up to the concentration of the hero’s progress
(suramgama-samadhi),

3) [The concentrations of the Buddha], from the concentration eliminating all doubts
(sarvasamsayasamuccheda-samadhi) up to the king of concentrations (samadhiraja-samadhi).
These explanations briefly outline (samksiptena) the meaning of the three concentrations. It is

finished! (T1509, 234b 20-25)"

Here, the three samadhis discussed in the Mahaprajriaparamita-siitra are taken up for
consideration. The three samdadhis are correlated to three dharmas and bhimis and they
are explained as being superior to them!. The first are the samadhis beginning from three
concentrations of emptiness (siunyata-samadhi) up to the diamond concentration and the
arhats and pratyekabuddhas. The second are those from the concentration contemplating
the buddhas of the ten directions (dasadigbuddha-samdadhi 1.e. pratyutpanna-samadhi)

up to the concentration of the hero’s progress (Suramgama-samadhi). Finally, the third

13 g EpER SRR, ISR ERR, RSN, TR R K TR S O Sk, BT B =R AR R,
B —YIBE =k, TR ZBREETEM =R, AR, RS, BEE=ZBRER, of. Lamotte 1970, 1491-1492 and
Chodron 2001, 1222-1223. But Lamotte translates here the classification into two divisions. 1) the arhats
and pratyekabuddhas and 2) the Buddhas. However, it is better to classify into three divisions when it is
considered the context of the MPPS. Before these passages, it is described the three kinds of dharmas. cf.
e =ik, ARABIE, ERABE, ERERE, ARABN, ERABM, SEREE, SMDHER ==,
T1509,234b10-11. Translated by Chodron 2001, 1223 is following: 1) The concentrations of the arhats
and pratyekabuddhas, from the three concentrations of emptiness, etc. (Sinyatd-samadhi) up to the
diamond concentration (vajra-samdadhi). 2) The concentrations of the Buddhas, from the concentration
contemplating the Buddhas of the ten directions (dasadigbuddha-samadhi) up to the concentration of the
hero’s progress (Suramgama-samdadhi), from the concentration eliminating all doubts
(sarvasamsayasamuccheda-samadhi) up to the king of concentrations (samdadhirdja-samadhi).

YO, SRR, FRAER. EBEABE, EREEEK. ARAB, BERAEH, SREER. SMUE=
M=k, &FH. Wimal &R, ARABEE, SROURSMm B, Mk, HEaAEs SR, BRAERE.
T BIREE, A, MEMmBEE, MR, VIO OB Rk, ARA B, SREURBE,
A HBIME, wrhEREE, RMEARE, SEREBE, —UDLE. Ve, YRR, —UImaH, R bk
=R, T1509, 234b 20-25.



are the samdadhis for the buddha, from the concentration eliminating all doubts up to the
king of concentrations.

In this part of the MPPS, the classification of three samadhis follows the classification
of the samadhis into three divisions as follows. The first series of samadhis are classified
as pertaining to the two vehicles of the arhats and pratyekabuddhas in the ten bhimi
system shared by all the adepts of the three vehicles'®. The samadhis for the bodhisattva
are described next and finally those for the buddhas. Seen from this perspective, the
samddhis for the bodhisattvas in the MPPS has the pratyutpanna-samadhi as its starting

point and the suramgama-samadhi as its goal.

The samadhis ‘concentrations’ are of two kinds: i) samadhi belonging to the sravaka system; ii)

samadhi belonging to the Mahayana system. (T1509, 268b 4)*°

The Mahayanist samadhis go from the concentration of the Heroic Progress (sSiramgama-
samadhi) up to the detached liberated unstained concentration like space
(akasasangavimuktinirupalepasa-smadhi), or the concentration of seeing all the Buddhas
(sarvabuddhadarsana-samadhi), up to the contemplation of the deliverance of all the Tathagatas
(sarvatathagatavimuktisamanupasyana), the stretching of the lion’s spine (simhavijrmbhita) and

the innumerable incalculable samddhis of the bodhisattva. (T1509, 268b 22-25)*

Here the MPPS divides the samddhis into two groups. One belongs to the $ravaka
system and the other belongs to the Mahayana system. In addition, two samadhis are
given as examples illustrative of Mahayana samadhis. They are the concentration of the
Heroic Progress (the siramgama-samddhi) and the concentration of seeing all the
buddhas, which can be interpreted as the pratyutpanna-samadhi*®.

Thus, in the MPPS the sSiramgama-samadhi and pratyutpanna-samadhi are described
as being representative Mahayana samddhis. Moreover, when the MPPS divides the path
to enlightenment into three vehicles, these two samdadhis are assigned to the bodhisattvas,
and it seems that the pratyutpanna-samdadhi is considered to be the starting point of the

bodhisattva path and the Siramgamasamadhi its goal. In the following section, the

15 Lamotte 1980, 2379-2381 and Chodron 2001, 1973-1974.

16 =x=mkfi, =0k, A 6, BREED=k, EITER =k, of Lamotte 1976, 1869 and Chodron 2001,
1536.

W pgsanT =k, AR R, TR M AT R SR, SN R —YIBRSBR, T — IS R A AT T4
%, fERPFIEIGEE =R, cf. Lamotte 1976, 1870-1871 and Chodron 2001, 1537-1538.

18t EEEREE S EIRING, FTER M. AT =ikdhat, T1509, 276a 17-18. cf. Sakurabe 1976,
892 pointed out that the close relation the buddhanusmrti-samadhi and the pratyutpanna-samadhi. In this
paper | regard these two samadhis as being of the same quality.
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questions as to why these two samadhis are interpreted as being representative samdadhis

and are placed sequentially in the Mahayana path will be considered.
2. The pratyutpannabuddhasammukhavasthita-samadhi = pratyutpanna-samadhi

In the MPPS, the pratyutpanna-samadhi is closely related to the stage of
avinivartaniya. And the non-retrogressive bodhisattva is considered to be a true
bodhisattva(5£&7#)°. These following passages describe the contents of pratyutpanna-

samadhi.

Question. — Conditioned dharmas (samskrtadharma) are deceivers (visamvadaka), unreal and do
not merit belief. How then can one hope never to stray away from the Buddhas?

Answer. — (...)

Finally, the bodhisattva always practices the concentration of the recollection of the Buddhas
(buddhanusmyti-samadhi) splendidly; this is why, wherever he is reborn, he always meets the
Buddhas.

[Pratyutpannabuddhasammukhavasthita-samadhi-sitra]. — Thus, it is said in the Pan-tcheou
san-mei (Pratyutpanna-samadhi): “The ‘By what karmic cause and condition does one get to be
reborn in that field (ksetra)?” — The Buddha answered: “Son of good family (kulaputra), by
always practicing the concentration of recollecting the Buddha and ceaselessly thinking about it,
one gets to be born in my field.” (T1509,276a 2-24)%°

The MPPS presents its understanding of the pratyutpanna-samdadhi. Here it is said
that the bodhisattvas do not separate themselves from the buddhas 2. First the

19 fegen, FIESER. ASRIZER, R, 2R EIREE, R, AW, AREL AR,
B, ARE, PIERE, POEBRECEIR R, RAEERE. URE L. FHERRERRE, B4 ERE. T1509, 86b 10-
14. He is called Bodhisattva during the interval [of time] starting from the first production of mind
(prathamacittotpada) up to the ninth uninterrupted path (anantarya) when he enters into the diamond
concentration (vajra-samadhi). There are two kinds of bodhisattvas, with regression (vaivartika) or
without regression (avaivartika) as is the case for the arhats who are susceptible of falling back
(parihanadharman) or not susceptible of falling back (aparihanadharman).The non-regressing
bodhisattvas are called the true bodhisattvas for they are it truly; the others, the bodhisattvas susceptible
of falling back, are called bodhisattva [by extension]. cf. Lamotte 1492, 243 and Chodron 2001, 206.

0 fH, ARz WEERE, BRAME, SMEME, Rk, (... @R SEF SIS =IRNGK, e E
G AU =R, EREAE =R, BULRTHEEME, (ERTEARMEERG. SRR, BNES, 5. UHES
=R, B, AR, MH, fEE. =R AR, FH, SfE, =100, Fee
H. HHOEHA, Ew+77, cf. Lamotte 1976, 1926-1929 and Chodron 2001, 1581-1583.

2 EH, ARZik, KRR, BRTE, SO, R, EH. WA ERE R TIES, R
B, LAIRAEA MR HIRRBL, AAE, M TR, B, MR, EEE, BT, . REhE



bodhisattvas with two patiences (ksanti) can remain besides the buddha because the
sattvaksanti destroys the sins they have committed during numberless kalpas and the
dharmaksanti destroys the ignorance relating to things. Then similarly, the pratyutpanna-
samadhi is given as the reason why the bodhisattvas do not separate themselves from the
buddhas. The bodhisattvas who attain this samdadhi can be born in the Pure Land with the
samadhi itself being the cause of birth.

In the MPPS the virtues of two patiences are associated with the pratyutpanna-

samadhi.

Question. — If the voice of the Buddhas always fills space, why do actual beings not always hear
it?

Answer. — For incalculable eons (asamkhyeyakalpa) beings have been clouded over (avrta) by
the bad actions they have committed. This is why they do not her it. Just as the rumble of thunder
and lightning is not heard by the deaf (badhira) without the thunder being diminished by that, so
also the Buddhas, like the dragons discharging great bolts of thunder, are always preaching the
Dharma to beings but the latter, due to their sins (apatti), are not in a position to hear them.
However, in the present lifetime, some zealous (viryavat) and moral (silavat) beings enter into
the concentration of the recollection of the Buddhas (buddhanusmrti-samadhi). At the moment
when their mind acquires this concentration, the defilements of their faults (apattimala) are no
longer an obstacle (@varana) and henceforth they get to see the Buddhas and to hear distinctly

the sounds of their preaching. (T1509, 284b 8-15)%

The buddhanusmrti-samadhi is interpreted as the means whereby the defilements of
practitioners’ faults are eliminated. In this passage, the way not to stray away from the

buddhas as stated above about the patience is described as the effect of this samadhi.

Siitra: Moreover, O Sariputra, the bodhisattva-mahasattva who wishes to enter into the position
of bodhisattva must exert himself in the perfection of wisdom.
Sastra: 1. The bodhisattvaniyama ‘position of bodhisattva’ is the conviction that dharmas do not

arise (anutpattikadharmaksanti). Having obtained this conviction in regard to dharmas, the

i, BT BB TR, —URAES, $EEL, WERES)E, SEBEM, TR BEHEEY, S
BER. CATHA. A LUK, SREl, ®AHEEss. T1509, 276a 2-3.

2RIH, FHEREEEN. SREMUNGER. &H, REERHL, FifFEEE, RRAmM. S0EEHEE ®
BARE, EEIER, AR, WRRARE. ARERARE, RAEFREATEH, W5 AREERRE, Rt =k,
OAFERIRIAARE, B RSB S B T« SR SMEE T, S5 6, & MEE., REREH. AERE
BARVGR, U, JUEREERE, SO ST E SR, BEE . B E, of. Lamotte 1976,
1987-1988 and Chodron 2001, 1630.



bodhisattva considers the whole world as empty (sinya) and his mind has no longer any further
attachment (abhinivesesa). Settled on the true nature (bhitalaksana) of dharmas, the bodhisattva
no longer loves the world.

2. Furthermore, the bodhisattvaniyama is the concentration [visualizing the Buddhas] of the
present (pratyutpanna-samadhi). In possession of this concentration of the present, the
bodhisattva sees all the Buddhas of the ten directions of the present, hears the Dharma preached
by these Buddhas and cuts the net of his doubts (samsayajala): henceforth the mind of the
bodhisattva comes to a standstill. This is called bodhisattvaniyama

(...)

4. Furthermore, when he enters into the rightful position (dharmaniyama) of bodhisattva, he
takes the name of non-regressing bodhisattva (avaivartika or avinivartaniya). (T1509, 262a 17-
27)3

It is revealed why the pratyutpanna-samadhi is considered to be one of the conditions
for attaining “position of bodhisattva”. Bodhisattvas in possession of this samadhi can see
all buddhas, hear the dharma preached by them all, and are therefore able to sever the net
of doubts. Henceforth the bodhisattva is considered to be a true bodhisattva as the
avinivartantya. Here the other virtue of the patience not to stray away from the buddhas
is described as one of the pratyutpanna-samadhi.

Thus, the pratyutpanna-samadhi, in other words the buddhanusmrti-samadhi, is
emphasized in two manners. One is that through seeing the buddhas, the bodhisattvas cuts
his or her net of doubts. The other is that, through seeing the buddhas, the defilements of
their faults no longer become obstacles. These matters could be thought as the liberation
from the samsara and the conclusive evidence of the path to enlightenment.

In the MPPS the pratyutpanna-samadhi is also related to the ten bhiimi system which

refers to the stages of a Mahayana practitioner’s practice.

Although he has not yet acquired [skill] in means (upayakausalya), or the conviction that
dharmas do not arise (anutpattikadharmaksanti), or the concentration [of the visualization of the
Buddhas] of the present (pratyutpanna-samadhi), he feels no doubt (vicikitsa) about the profound
Dharma (gambhiradharma). He makes the following reflection: “All teachings (upadesa) have

faults (dosa); only the wisdom of the Buddhas (buddhaprajiia) destroys the futile proliferation

2 L) BR&EFh, SREREE, AL SRR, BEMRSIGRE, (R WIEME, WAERAR. BHEA, Bt
2, ODIEFE, [EENETMAET, AERIRE, BXR B =R, BEHEA, ARk =ER, BRBEETIT#E. ®
FHOh. BREETERENE, TRERE, AR, RAEREN. R, EREME, BRNEEE, AR, REEEHAR
. BAAR., FREfhER, SREEMPACLIRE, ERXAEEENI, S4MEREEETE, cf. Lamotte 1976,
1788-1790 and Chodron 2001, 1470-1472.



(prapaiica) and has no lapses (vaikalya).” And so, thanks to skillful means (upaya), he cultivates

the good dharmas (kusaladharma) and this is why he does not doubt. (T1509, 416a 8-21)%*

The MPPS sets forth three different bhiimi systems, but in chapter 20 of this text, a
bhami system (which is given no name) is developed and it is described in great detail.?
In these passages it is described the sixth stage in which neither anutpattikadharmaksanti

nor the pratyupanna- samadhi have been acquired.

Recollecting the immense and inconceivable qualities (apramandacintyaguna) is what is called
‘recollection of the Buddha’ (buddhanusmrti).

This recollection takes place in seventh stage (bhiimi)?®. Sometimes it is impure (sasrava),
sometimes it is pure (andsrava). If it is impure, it entails retribution (savipaka); if it is pure, it
does not entail retribution (avipaka). It is associated with three indriyas
(indriyatrayasamprayukta), namely, the indriyas of happiness (sukha), satisfaction

(saumanasya) and indifference (upeksa). (T1509, 221b 3-6)%7

The buddhanusmrti (pratyutpanna-samdadhi) is said to be obtained at the seventh
stage. In addition, the seventh stage is developed in the Mahaprajiiaparamita-sitra as the
stage of the avinivartaniya and the anutpattikadharmaksanti®®.

Thus, the pratyutpanna-samdadhi in the MPPS is placed at the seventh stage of the
unnamed bhiumi system and is closely associated with the avinivartaniya, the
anutpattikadharmaksanti and the stage of the true bodhisattva. The reason to be regarded
as such is seemed to be based on that attaining this samadhi means to cut one’s net of
doubts and the defilements of his/her not to become any obstacles. From the seventh stage,

the course of action of the bodhisattvas turns the salvation of sentient beings?®. Therefore,

2 MH, WREE, (TRl FEMRESC, SRR, BH, hSRUNIRE. LA, KFRikh, RIRES /N
e, NRHIRRE, BERE. FA b, BRNIRE, Bl -UEEE%, RO, REERSE, B ER. 3iF
AR S RO o HIER SRR, KABOEG A—VIFEERR 2, MR, RARE. FIEAE, Mzt
DI, WK, BT K, BEEHE. iR, BERNIRE, MRS, BAER. M=k, REEPR, K
ATSEE o fER&. —Vliiek, BHEIRE, MEOFEE, BEEEGH. AP, MBS S, BN, cf.
Lamotte 1980, 2419-2420 and Chodron 2001, 2008.

%5 cf. Miyazaki 2015, 240-241and Suzuki 2018

% Here Lamotte translate ‘in seven stages.’ cf. Lamotte 1980, 1361 and Chodron 2001, 1112.
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1112-1113.

28 of Ozawa 1988.
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Takeda 2005, 189-191.



in the MPPS the pratyutpanna-samadhi is considered to be the first samdadhi one obtains

as the true bodhisattva, as opposed to a samadhi of the sravaka vehicle.

3. The suramgama-samadhi

The Siaramgama-samddhi is also described in the MPPS as follows.

Finally, in the four dhyanas there are the four equalities of mind (samacitta), the five abhijias,
the vimokhas, the abhibhvayatanas, the Krtsnayatanas, the concentration hindering the arising of
the passions in others (aranasamadhi), the knowledge resulting from vows (pranidhana) the
summit dhyana (prantakotidhyana), the sovereign concentration (isvarasamadhi ?), dhyana
brought to its maximum (vrddhikasthagata dhyana), the four magically creative minds
(nirmanacitta), the Pan tcheou pan (pratyutpanna-samadhi), all the Bodhisattva’s samadhis, the
Hero’s Walk (si@ramgama), etc., which number 120, all the Buddha’s samadhis, Unmovable, etc.,
which number 108, the attainment of wisdom by the Buddhas and their renouncing of life
(ayuhparityaga): all these various absorptions occur in the dhyanas; this is why dhyana is

qualified as a virtue (paramita), whereas the other absorptions are not. (T1509, 185b 21-27)%

It is described that the meditation includes everything. Here the siaramgama-samadhi

is placed at the first position as a representative type of Mahayana samadhi. This samadhi

1s emphasized for the Mahayana bodhisattvas.

Question. - There are other great bodhisattvas such as P'i mo lo k'i (Vimalakirti), Kouan che yin
(Avalokitesvara), Pien ki (Samanatabhadra), etc. Why mention only the bodhisattvas who reside
in the [Padmavati] universe and be limited to citing the bodhisattvas Wen chou che li (Mafijusri)
and Chan tchou yi (Susthitamati)?

Answer. - From all the pores of his skin (ekaikaromakipa), the bodhisattva Samantabhadra
ceaselessly emits buddha-universes with Buddhas and bodhisattvas who fill the ten directions;
as he transforms beings, he has no fixed residence. Dividing and transforming his body, the
bodhisattva Mafijusri penetrates into the five destinies (paficagati) and sometimes acts as a
$ravaka, sometimes as a pratyekabuddha and sometimes as a Buddha. It is said in the Cheou leng

yen san mei king (Siramgamasamadhi-siitra). (T1509, 134b 12-b18)3!

0 fx, RIMEE, B, ToE, T BiE. YR, SRR, FEE. TEM. BT7EE. W, Trusi,
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AT, DURR. WA MREE, BEAABGESE, of. Lamotte 1949b, 1023 and Chodron 2001, 793.
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The Siaramgamasamadhi-sitra is cited and it is explained that great bodhisattvas can
transform their body and appear sometimes as $ravakas, sometimes as pratyekabuddhas
and sometimes even as buddhas. Here the description of bodhisattvas does not refer to a
practitioner aiming to accomplish the path (a satparamitacaryapratipanna | hing pa lo
mi) but a great bodhisattva devoted to the liberation of sentient beings, such as Mafijusri.

Question. — How does the bodhisattva who has not yet acquired the bodhi of the Buddha obtain
a body and marks like those of the Buddha?

Answer. — In order to save beings, the bodhisattva creates for himself a body of the noble
cakravartin king, of Sakra Devendra, of Brahmaraja, of a sravaka, of a pratyekabuddha, of a
bodhisattva or of Buddha. [Siramgamasamadhi-siitra.] (T1509, 273a 28-b 5)%

(-0

Question. — If the Bodhisattva makes a buddha body for himself, preaches the Dharma and saves
beings, how does he differ from a Buddha?

Answer. — 1. The Bodhisattva possesses a great magical power (rddhibala), resides in the tenth
bhami®® and is endowed with the attributes of the Buddha; nevertheless, he remains in samsara
in order to save the mass of beings; therefore, he does not go into rirvana.

2. Like a master magician (mayakara), he creates for himself a body of metamorphosis
(nirmanakaya) in order to preach the Dharma to people, but that is not the true body of the
Buddha. That being so, the beings whom he will save are limited in number, whereas those saved
by the Buddhas are limitless in number.

3. Although the bodhisattva creates for himself a buddha body, he is unable to completely fill the
universes of the ten directions; the body of the Buddha, on the other hand, fills innumerable
universes completely.

4. To the beings whom he converts, the bodhisattva shows a buddha body comparable to the
moon of the fourteenth day: brilliant as it is, it is not like the moon of the fifteenth day.

These are the differences.

Sometimes there are bodhisattvas who, having obtained the certainty that dharmas do not arise
(anutpattikadharmaksanti) and the body born of the fundamental element (dharmadhatujakaya),

remain in the seventh bhami, abide in the first five superknowledges (abhijiia), create in the same

AFGES , BB, siERE. SERS. MR =mHhE, cf. Lamotte 1949a, 602 and Chodron 2001,
470.

82 tgk. REEFRTR, AEE. 8L, NDEMBLRSHESEE, NAAEL, HHRE LBy e, ME, &
FERGINE, MR, EH, HiE. BERAK, SFEmNE LY, SFwEY, SWERES, SFERY. X
e, EES. . NGRS, cf Lamotte 1976, 1906-1907 and Chodron 2001, 1565.

3 Here Lamotte translates ‘the ten bhamis.” cf. Lamotte 1976, 1907 and Chodron 2001, 1565.
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way as a buddha® and convert (paripacayanti) beings. — Sometimes there are bodhisattvas who,
having just produced the mind of bodhi (prathamacittotpadika), practice the six perfections
(paramita) and, by virtue of the actions that they accomplish, obtain a body like that of the
Buddha and convert beings. (T1509, 273b 8-20)%

The Siramgamasamadhi-sitra is again cited and an account of the transformation the
body of the bodhisattva into that of a buddha is given. In addition, the MPPS discusses
the difference between the great bodhisattvas and the Buddha and states that the
difference lies in whether the number of sentient beings they save is unmeasurable or not.
Furthermore, the MPPS distinguishes among the tenth stage bodhisattvas, seventh stage
ones and the novice bodhisattvas who have just aroused the mind of bodhi. Seventh stage
bodhisattva are those who have attained the anutpattikadharmaksanti and dharma-body
and work to bring about the salvation of sentient beings. In this case, the difference of
these stages, tenth and seventh, is that the bodhisattvas can transform their body into
buddha or not, and because of that the siramgama-samadhi includes the transformation

to buddha for the salvation of sentient beings.

Question. When the Buddha was present in the world, beings were still hungry and thirsty
(ksutpipdsa), the sky did not always pour down rain (vrsti), and beings were distressed. If the
Buddha himself could not fulfill the wishes of all beings, how then could the bodhisattva fulfill
them?

Answer. — The Bodhisattva abiding on the tenth bAimi and in the concentration of the progress
of the Hero (Siramgamam-samddhi) is in the trisahasramahasahasralokadhatu, and sometimes
he manifests there the first production of the mind of bodhi (prathamacittotpada) and practices
the six perfections (paramita); sometimes he manifests as non-regressing (avaivartika);
sometimes he manifests as being separated from Buddhahood by one single lifetime
(ekajatipratibaddha) and, in the Tusita heaven, he preaches the Dharma to the devas; sometimes
he comes down from the Tusita heaven and is born in the palace of king Suddhodana; sometimes
he leaves home (pravrajati) and becomes Buddha; sometimes he appears in the midst of the great

assembly, turns the Wheel of the Dharma (dharmacakram pravartayati) and saves innumerable

34 Here Lamotte translates ‘create by transformation a body like that of a buddha.’

B RIH, HEE. EREERS . BUE EREY., EEEMEN. SH, B, AR, B E, BRMAEE. M
il BEERAER. AR, IRNLIA, BEMLE ., BASE. JEEMHE ., MMERRE, FEAER, HirEH, KEK
MR, FiE, HEEE, AreEm AR, haE. TreEmMERR, pralEs, HHS, fMI+HuE A, 8t
B, REAAHHH, BAREN, SEERE. SRAEE. BEES, ELE. EaehE, Sk, BubRE, 5]
BEEE, fINMHEE, TN, SEMHEUPE. #UtRE, cf. Lamotte 1976, 1907 and Chodron 2001, 1565-
1566.
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beings; sometimes he manifests his entry into nirvana and seven precious stlipas are erected for
him so that beings can honor his relics (Sarira) everywhere in all the kingdoms; sometimes finally

his Dharma becomes extinct. (T1509, 278a 8-18)%

It is described that when tenth stage bodhisattvas get in the siramgama-samadhi, they
can manifest themselves as bodhisattvas of any stage ranging from those who have just
produced the mind of bodhi to those who are at the stage of being separated from
buddhahood by a single lifetime, and even as one emulating the biography of the buddha
Sakyamuni himself.

Thus, the siramgama-samadhi in the MPPS seems to be attained by the tenth stage
bodhisattvas and, unlike the pratyutpanna-samadhi, is not a meditative practice purely
philosophical and located on a single spot, but is a practice for transforming their dharma-
body to manifest any form, even that of a buddha, to bring about the salvation of sentient

beings.
4. Conclusion

In the MPPS, the pratyutpanna-samddhi and the $iaramgama-samadhi are considered
to be the representative samadhis among the countless numbers of Mahayana samadhis.
The text outlines a path to enlightenment for true bodhisattvas starting from the
pratyutpanna-samadhi and proceeding to the siramgama-samadhi. In the MPPS, a true
bodhisattva refers to those who have attained the avinivartaniya and the pratyutpanna-
samadhi 1s given as one of the conditions for attaining it. That is to say, taking account of
the context of the MPPS, the pratyutpanna-samadhi is the first samadhi for the
avinivartaniya bodhisattvas. When the pratyutpanna-samadhi is attained at the seventh
stage, bodhisattvas see the buddhas, sever the net of doubts and the defilements of their
faults are no longer an obstacle. On the other hand, the siaramgama-samadhi is described
as a realization of tenth stage bodhisattvas. The objective of the bodhisattvas above the
seventh stage is to bring about salvation of the sentient beings, which contrasts sharply to
the objective of the sravaka’s practice. The siramgama-samadhi which belongs to the
tenth stage, according to the MPPS, allows the bodhisattvas to transform their bodies into
buddhas and reenact the events in the life of the buddha Sakyamuni. Seen in this way, the

% MIH, #TERE. RAEMEHIEK, KAEIRERE, MR —YRE 2B, TSR, SH, SR
i, AEBEER, REFRTHR, SERPEERE. T ERE, SORMENEL. S0 &g, RERXRE, &
Kk, BIERER B, KT, EFRES, sSORBRAM, SRR, EkimEeREt, sARR, KL,
WAL, HREMESA, SRREEEE. HEsZE, of Lamotte 1976, 1939-1940 and Chodron 2001,
1592-1593
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pratyutpanna-samadhi and the siramgama-samadhi are the starting line and goal of the

bodhisattva’s path of spiritual progress.

References

Akanuma Chizen. 7R{AFE 1939
Akanuma Chizen tyosakushu Vol.3 bukkyo kyotenshiron 7RiAFEZIELS =& (LB
sh3i, Kyoto:Hozokan 5Bk A, reprint 1981
Chodron, Gelongma 2001
The Treasure in the Great Virtue of Wisdom of Nagarjuna (Mahaprajiaparamitasastra),
Unpublished translation from Le traité de la Grand Vertu de Sagesse de Nagarjuna by Etienne
Lamotte, Gampo Abbey
Harrison, Paul 1978
The Tibetan text of the Pratyutpanna-Buddha-Sammukhavasthita-Samadhi-Sitra: critically
edited from the Derge, Narthang, Peking and Lhasa editions of the Tibetan Kanjur and
accompanied by a concordance and comparative table of chapters of the Tibetan and Chinese
versions. Tokyo: Reiyukai Library.
———1990 The samadhi of direct encounter with the Buddhas of the present: an annotated English
translation of the Tibetan version of the Pratyutpanna-Buddha-Sammukhavasthita-Samadhi-siitra
with several appendices relationg to the history of the text. Tokyo: International Institute for
Buddhist Studies.
Hirakawa Akira “F-JI[# 1968
Shokidaijobukkyo no kenkyu #JHAKFEIAE DL Tokyo: Shunjusha FHFK#:

1989 Hirakawa chosakusyu Vol.3 shokidaijo bukkyo no kenkyu I “FJI[EEEESE =& #IHAK
FALB DT 1 Tokyo: Shunjusha FHFK L

Kajiyama Yuichi #Z[L— 2008
Kajiyama Yuichi chosakushu Vol.4 chugan to ku 1 #21LIEE—ZF(FEE UL ] & 291, Tokyo:
Shunjusha #HFHKHL

2012 Kajiyama Yuichi chosakushu Vol.2 hannya no siso HRILIEE—ZEEEHE & i o BAH,
Tokyo: Shunjusha FFFktL:

2012 Kajiyama Yuichi chosakushu Vol3 jinpen to buddhakan-uchukan #2[LIkf—ZFEEHE =&
A L ALFER - FHi#, Tokyo: Shunjusha FFK#:

Lamotte Etienne 1949a

13



Le traité de la Grand Vertu de Sagesse de Nagarjuna, Tome I, Institut orientaliste, Louvain,

reprint 1966

1949b Le traité de la Grand Vertu de Sagesse de Nagarjuna, Tome 11, Institut orientaliste, Louvain,

reprint1967

1965 La concentration de la Marche Héro héroique (Siramgamasamadhistra).: Institut Beige des

Hautes Etudes Chinoises.

1970 Le traité de la Grand Vertu de Sagesse de Nagarjuna, Tome 111, Institut orientaliste, Louvain

1976 Le traité de la Grand Vertu de Sagesse de Nagarjuna, Tome 1V, Institut orientaliste, Louvain

1980 Le traité de la Grand Vertu de Sagesse de Nagarjuna, Tome V, Institut orientaliste, Louvain
Miyazaki Tensho &= IFffE & 2015
Nishu no juji to sono kaitei —fH D -[-#li & Z D [ #h, Hannyakyo taizen % £ #5 K42, 239-244,
Tokyo: Shunjusha FFfKtE
Nonin Masaaki AE{~1-8H 2018
Bussetsu hanjusanmaikyo josetsu {A &A% AT = BE#R 7 3%, Kyoto: Ngata bunshodo 7K H 3 & %
Ozawa Kenju /NREZE 1985
Hanyakyo ni okeru bosatsuji to bosatsui fi¥ #5 #% 1 35 \F % 35 pE Hb & 35 & {7, Indogaku
Bukkydgaku kenkyl FIEE“FALECAIISE Vol.34 1 154-159
1988 Daihinhanyakyo no jujisetsu [ RSk #E] @ 1-H#iEk, Studies in Buddhism and Buddhist
Civilization (BUKKYO BUNKA KENKYU) {ABCCALFSE Vol.33, 95-116.
Sakurabe Hajime #&FE  1983

Nenbutsu toiu go nitsuite 2{A =Bf & \» 5 3T D\ T, Nakagawa Yoshinori sensei jutoku
kinen ronshu bukkyo to bunka HJII3E#5e AR SR EE L # & XL, Kouyasan daigaku
bukkyogaku kenkyushitsu. =B [LIAREALF LML=

1976 Nenbutsu to sanmai 1A & =B, Bukkyo sisou ronshu: Okuda Zio sensei kiju kinen 889-
896 ILBUEAGREE « RIS EEHFTLR,

Sanae Akio -HiTHE 1930
Shuryogon sanmai no kenkyu 1 E15E =K OWSE (—) Zengaku kenkyu Vol.13 49-80 ff~:
W9

1931 Shuryogon sanmai no kenkyu 2 B #5E —BE D% () Zengaku kenkyu Vol.14 45-66 fifi
S2TE

Sara Boin-Webb 1988

Siaramgama-samadhisitra: The Concentration of Heroic Progress An Early Mahayana Buddhist
Scripture, translation and annotation from La concentration de la Marche Héro héroique
(Saramgamasamadhisiitra) by Etienne Lamotte, Richmond: Curzon Press.

Shioiri Hodo & AZEE 1990

14



Chugoku syoki zenkan siso ni okeru shuryogon sanmai ni tsuite "1 [E#]H#HE LRI B 1T %
BB =12 D T, Indogaku Bukkydgaku kenkyn FIE “FAABCFHFE Vol. 38 ii 209-212
Soma Kazui & —E 2002
Rontyu to sanron naishi shiron tono kankei [Ffiaf] & =37z > L VUGG & @ Bf%, Bukkyogaku
kenkyu Vol.56, p79-93 {AF A5
Suzuki Kenta $5A{#AK 2018
Four Kinds of Bodhisattva in the Larger Prajiaparamita K451 351 % PURHEFE IC D \»
T, Hokkaido Musashi joshi tanki daigaku kiyo AtiiE BUek 2 TR HAKAACE. Vol.50 269-
285, Hokkaido Musashi Women's Junior College
Tamaki Koshiro EIEEPUEE 1981
Hanjukyo ni okeru nenbutsu sanmai no kosatsu % fit#%1C &5 1F % &1L =K D F %2, Daijo
bukkyo kara mikkyo he Katsumata Toshihiro hakase koki kinen ronshu KIE{AE A & HH~
Jis A WAL 2 SR, Tokyo: Shunjusha FRKE
Takeda kogaku 2005
Daichidoron no kenkyu K% FE 5w DL, Tokyo: Sankibobussyorin [1155 5 {4 EHHK
Yinshun 1993 FIJIE
Daichidoron no sakusha to sono honyaku [ KEEGE] OF#F & Z OFHER Edited by FE
translated by 75 JKIEH Taiwan IEBLH kK

15



